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INTRODUCTORY 

THE SIGNIFICANCE OF THE INTEREST 
WAKENED BY THIS NEW DISCOVERY 

THE Egypt Exploration Fund has 
now for some years been search- 
ing in likely places for remains of early 
times. 

In 1897 it was rewarded by a remark- 
able discovery of a page of a book 
which contained Sayings of Jesus. This 
was at Oxyrynchus, once one of the chief 
cities of ancient Egypt. These were 
published soon after their discovery, 
and excited great interest, and led to 
the production of many works thereon, 
and a very striking poem by Dr. Henry 
Van Dyke, of Princeton University, 
U.S.A. 
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THE NEW SAYINGS OP JESUS 

Further research by the same 
scholars — Dr. Grenfell and Dr. Hunt — 
on the same site led to the discovery 
last year of more Sayings of Jesus. 
This new find consists of forty-two in- 
complete lines on the back of a survey- 
list of various pieces of land. These 
are believed to belong to the end of 
the second or the early part of the 
third century, and are probably con- 
temporaneous, or nearly so, with the 
previously discovered Sayings. 

The two manuscripts have many 
points in common : — (i) The separate 
sayings are introduced with the same 
words — " Jesus saith " ; (2) there is the 
same mingling of things new and old — 
sayings in the Gospels we possess and 
sayings we do not possess in these. 

The differences between the two col- 
lections are — (i) the newly found ones 
have a kind of introduction which the 
former ones did not possess ; (2) one of 
the newly found sayings is an answer 
4 



INTRODUCTORY 

to a question ; (3) the newly found 
sayings are more closely connected in 
subject, the first four of them relating 
to the Kingdom of God.' 

The finders of these "Sayings" regard 
the later found as the beginning of a 
collection in which the earlier found 
ones were in after pages probably in- 
cluded. 

All thoughtful Christians are under 
great obligation to the Egypt Explora- 
tion Fund and to their able and pains- 
taking workers — Dr. Grenfell and Dr. 
Hunt — for the discovery and decipher- 
ment of these deeply interesting Sayings 
of Jesus.2 

« " New Sayings of Jesus and Fragments of 
a Lost Gospel from Oxyrynchus." Edited, with 
translation and commentary, by Bernard P. 
Grenfell, D.Lit, M.A., and Arthur S. Hunt, 
D.Lit., M.A. Published for the Egypt Ex- 
ploration Fund by Henry Frowde, Amen 
Corner, E.C. 1904. 

» This Egypt Exploration Fund has done 
such splendid work that it deserves far ampler 
5 



THE NEW SAYINGS OF JESUS 

Deeply interesting things have of late 
been found in Egypt, things which 
throw much light on the earlier 
civilisation of the world. 

Professor Macalister, of Cambridge, 
was good enough some time ago to 
show me the wonderful collection he 
has gathered from the Nile Valley. 
I was fairly astonished when he 
showed me bodies of Egyptians of 
three or four thousand years ago, 
whose form, features, hair, and expres- 
sion could be seen — with whom one 
could shake hands as though they 
had been of yesterday. Amongst his 
many curious finds was an Egyptian 
woman with flaxen hair which excited 
his astonishment, but the astonishment 
departed or took another form when he 
discovered that the hair was not hers, 
but a wig, made possibly by some 

support than it has hitherto received. The 
discovery of these new sayings should lead to 
a large increase of subscribers. 
6 



INTRODUCTORY 

fashionable coiffeur of an Egyptian 
Bond Street! 

But equally interesting, possibly more 
interesting, are the manuscripts drawn 
from this ancient land. Of these, none 
have wakened an interest so deep as the 
two sheets of papyrus on which a few 
Sayings of Jesus were found. 

The discovery a few years ago of a 
MS. called the " Didache," the teaching 
of the twelve apostles, which was sup- 
posed to represent the teaching given to 
the Christian Church in very early days, 
wakened great interest and called forth 
a number of books. But the interest 
did not equal that aroused by these 
Sayings of Jesus. And why? Because 
it is the Master we want to reach, not 
His apostles. We are disposed to say, 
" Who is Paul, and who is Apollos, and 
who is Peter, but ministers by whom ye 
believed." They are only channels. 
What we long to reach is the fountain- 
head. We are coming to feel "one is 
7 



THE NEW SAYINGS OF JESUS 

our Master even Christ, and all we are 
brethren." And it is the Master we 
long to know far more than the 
brethren. 

The world may be tired of Chris- 
tianity, which is only men's formulary 
of Jesus Christ, but it is not tired of 
Jesus Himself. I forget who it was who 
said — it was some great man — "The 
world has had nineteen centuries of 
Christianity. Is it not time to try 
Christ Himself?" 

I make bold to say that there is not 
an assembly of men to be found any- 
where, even though it be a sceptical or 
secularist one, which would not receive 
the name of Jesus with profound respect. 
They might question or resist the men- 
tion of Christianity, but Jesus they 
would neither question nor resist. 

There is no Being that the world is 
so eager to know about as Jesus — no 
leader of religion, no orator, no poli- 
tician, no man of science, no writer, no 
8 



INTRODUCTORY 

commander on land or sea. His is the 
"name above every name." That 
Pauline declaration has been abun- 
dantly ratified. 

Men are still eager to know what He 
said. There is the dim feeling that in 
Him is to be found the truth about God, 
about Man, about the Eternal world. 
There is the dim feeling that in Him 
will be found the solution of the great 
problems of the world — of whence we 
came, of what we are, of what we shall 
be. Men cling to the hope that Jesus 
can solve the great problems of society — 
of the relationship of men to one 
another, of the right of men to what 
God has provided. 

" The world sits at the feet of Christ, 
Unknowing, blind, and unconsoled ; 
It yet shall touch His garment's fold, 
And feel the heavenly Alchemist 
Transform its very dust to gold." ' 



' John Greenleaf Whittier. 
9 



THE NEW SAYINGS OF JESUS 

In one of the daily papers a discus- 
sion was recently held as to whether 
religion is losing its hold over the 
world. My belief is that religion is 
changing its form ; it is becoming less 
ecclesiastical, less theological, less a 
matter of services and seasons, but that 
it is getting a deeper hold of men. 

But one thing seems clear to me — 
that Jesus is growing mightier in His 
influence, and that His influence is 
passing more and more into the 
thoughts and lives of men. Formerly 
His influence was confined to the 
Church, now it is passing into the 
world at large. Formerly men thought 
of His founding a Churchy now they 
think, as He did, of His founding a 
Kingdom. 

This is a much grander object. The 
Church is but a means — the object — 
the final object is a Kingdom of God. 

And the eyes of all thoughtful men, 
not merely in Christendom, but beyond 

10 



INTRODUCTORY 

(in India, for example) are being more 
and more directed to Jesus as the one 
great hope of the world. The interest 
excited by the discovery of a few of 
His reputed sayings on a small and 
age-worn leaf of papyrus is an illustra- 
tion and proof of all this. 

Then^ too^ this is significant of another 
thing : the desire of man to know what 
Jesus Himself saidy not what men have 
said about Him. They want to hear 
His voice, not the voice of men about 
Him. We have had enough talk about 
Him. We want this hushed that we 
may hear Jesus Himself 

The voice on the Mount exclaimed, 
"This is My beloved Son — hear ye 
Him " — not the law-giver Moses, not 
the prophet Elijah, not even the apostles 
who wrote about Him, but " Hear ye 
Him." Law-giver, prophet, apostle 
have their place, but it is a secondary 
place. They are good in so far as they 
help us to hear and understand Jesus, 
II 



THE NEW SAYINGS OF JESUS 

but no farther. They are our brethren 
—elder brethren, if you will — and so 
worthy of respect, but they are our 
brethren, not our Master, 

Each man is now claiming the right 
— for it is a right — to hear Jesus for 
himself. I have no right to impose my 
view of Him upon you. You have no 
right to impose your view of Him upon 
me. / may see in him what / want, 
but not what you want. You may see 
in Him what you want, but not what 
/ want. To the one Master we stand 
or fall. That is the right of private 
judgment which the Protestant Re- 
formation asserted, but never properly 
applied till now. 

The keynote of a true Protestantism 
is "Come and see," not "Take My 
word," but "Come and hear Jesus for 
yourself." 

And the work of the ministry — the 
proper work of the ministry — is not 
to impose its own views of Jesus on 

12 



INTRODUCTORY 

men, but to bring or help to bring them 
into fellowship with Jesus that they may 
learn of Him. That was the method 
of Jesus. " Come unto Me all ye that 
labour and are heavy laden, and I 
will give you rest. Learn of Me^ for 
I am meek and lowly of heart, and ye 
shall find rest unto your souls, for My 
yoke is easy and My burden is light." 

But too often the priest, the theologian, 
the preacher has in a modified way 
transferred those words to himself He 
has said, " Come to me that ye may find 
Jesus." " Learn of me what Jesus is.'' 
" Take the yoke I put upon you." That 
is an impertinence. 

In so far as priest, theologian, preacher 
thrust themselves between the soul and 
Jesus, they are guilty of taking a false 
position. It is their function not to 
come between the soul and Jesus, but 
to stand aside and cry as did the great 
herald, " Behold the Lamb of God which 
taketh away the sins of the world." 
13 



THE NEW SAYINGS OP JESUS 

When priest, theologian, or preacher 
say to US, " What can I do for you ? " 
the reply should be, " Stand aside that 
the light may reach us — that we may 
see Jesus for ourselves." 

That is more and more becoming 
the demand. It is a right demand. 
And the demand is full of hope for 
the future of Christ's influence over 
the world. • 

And thetty beyond tkisy men are longing 
to know what can really be known of 
Jesus — what He Himself revealed. They 
are sick, and rightly sick, of asking 
questions that cannot be answered — 
questions that, if they were answered, 
would bring no blessing to the soul. 

It was a very unfortunate thing that 
in th^ early days of the Church's history 
the gospel fell into the hands of the 
Greeks and Romans. They were the 
first important nations outside Judaea 
that accepted the gospel. And they 
dealt with it in a characteristic way. 
14 
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INTRODUCTORY 

Each nation sees the gospel with its 
own eyes. It cannot see it with the 
eyes of another nation. But un- 
fortunately these nations were not the 
best fitted to deal with such a gospel 
as that of Jesus. 

It always seems to me a great loss 
to the Christian world that the Jew did 
not discern the glory of Jesus and 
accept Him as its Messiah. And for 
this reason, that the Jew has a genius 
for religion. Beyond any other, his 
function was to give the world religion 
in its purest form. The Greek was 
fitted to be the high priest of Art ; the 
Roman of Law ; and the Jew the high 
priest of the Temple of Faith. And if 
the Jew had accepted Jesus, our Chris- 
tian thought would have been saved 
from the too much philosophising of 
Christianity by the Greek, and the 
too much legalising of it by the 
Roman. 

Some day, it may be, the Jew will 
15 



THE NEW SAYINGS OF JESUS 

accept Jesus, and then we shall have 
a rediscovery of the essential Christ 

But until quite recently Jesus has 
been presented to the world as the 
Greek or the Roman saw Him. And 
they did not see Him from the right 
standpoint, as we are now realising. 

The Greeks, especially in their later 
days, were a philosophical people ; they 
were given to minute and subtle dis- 
tinctions. They were what we should 
call metaphysical. And they turned 
the gospel into a sort of philosophy. 
They tried to answer all sorts of im- 
possible questions. They were not 
content with the words of Jesus about 
Himself — ^that He was the Son of God 
and the Son of Man ; the Son of God 
meaning that He was the true revealer 
of the Father — the Son of Man meaning 
that He was the true ideal for men. 
They must perforce make a philosophy 
of this, and show the exact metaphysical 
relationship of the Son to the Father. 
i6 
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And SO they framed creeds to express 
this — like the Nicene Creed. A creed 
that was fashioned amid the most angry 
and almost savage strife — far enough 
removed from the atmosphere in which 
Jesus could be reached.^ 

And the result of all this is seen 
to-day, when the Church Union says, 
by the lips of Lord Halifax, that the 
Athanasian Creed is the anchor of 
faith. I dare to tell Lord Halifax that 
he has got the wrong anchor, and that 
the Athanasian Creed is a thoroughly 
un-Christian document — un-Christian 
in substance and still more in spirit 
— and that a Church founded on this 
is not in the real sense a Christian 
Church at all. I do not question the 
Christianity of its members, but I do 
question their ideal of Christianity. 

And then the Romans got hold of the 
gospel. They were not philosophers; 

' Cf . Dean Stanley's account of the Nicene 
Council in his " Eastern Church." 
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THE NEW SAYINGS OF JESUS 

they were empire-builders; they were 
framers of law. They looked on the 
gospel in the light of their halls of 
justice, and turned it into a jurispru- 
dence. God to them was a great Judge 
not a Father. Jesus to them was not 
the revealer but the appeaser of the 
Father. There had been so much sin, 
and so there must be so much suffering 
to balance the sin. And the suffering 
of Jesus must equal the sin of the 
world. And along this line they framed 
their articles of faith. The real makers 
of Confessions of Faith such as the 
Westminster Confession, were the Latins, 
chief among them being Augustine — 
who was the true Father of John 
Calvin. 

And for centuries no one could see 
Jesus save through these Confessions 
framed by Latin minds. 

These have been the curse of the 
Protestant Churches, just as the Creeds 
fashioned by the Greeks have been the 
x8 
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INTRODUCTORY 

curse of the priestly Churches. But men 
at last have got tired of these. And so 
when the priest holds up the Creeds and 
says, " See Jesus through these," or 
when the theologian holds up the Con- 
fessions and says, "Come to Jesus 
through these," we are now replying, 
" No man, but Jesus only. Stand aside 
that we may look on Him in whose face 
the Eternal is revealed." 

We are returning to the method of 
the first century, before creeds and con- 
fessions were framed, when the one cry 
was, " Believe on the Lord Jesus Christ 
and thou shalt be saved." 

We are building the Church on the 
primitive foundation — not on those of 
the third or fourth centuries — man-made 
foundations. We are making "Jesus 
Christ the chief cornerstone in whom 
the whole building groweth unto a holy 
temple in the Lord." 

And so we are hailing every fragment 
of papyrus on which any of His words 
^9 



THE NEW SAYINGS OF JESUS 

were written that we may see Him more 
clearly and love Him more dearly. 

And before the Face of Jesus all 
Christian souls will come into unity. 
Metaphysical Christianity divides ; 
simple Christianity unites. 

I had wonderful proof of this in a 
recent visit to America. When preach- 
ing at Harvard University I was intro- 
duced to one of the most distinguished 
preachers of the Unitarian Church, whose 
name is well known on both sides of the 
Atlantic. After some general conversa- 
tion, I said to him, " Let us put acciden- 
tals aside and get to the heart of things. 
Will you accept this as a statement of 
the essence of Christianity : * God, who 
commanded the light to shine out of 
darkness, hath shined in our hearts^ to 
give the light of the knowledge of the 
glory of God in the face or Jesus 
Christ'?'' 

I expected him to modify or define 
in his own way that great Pauline 
20 



I 



INTRODUCTORY 

declaration. He did nothing of the kind. 
Without a word of reserve he said, " I 
do." Then said I, " Let us grasp hands." 

But something even more striking was 
to follow. There was to be the consent 
not merely of the one but of the many. 

By the courtesy of the Rev. Dr. 
Samuel Eliot I was asked to address 
the American Unitarian Associa- 
tion then in session in the Tremont 
Temple in Boston. I was asked to do 
so as one who had written much about 
American Hymnody. And in my 
speech before this great assembly I 
recounted the story of the interview 
of the previous day. I looked for silence 
or even opposition on the part of the 
audience. There was immense applause. 
And large numbers of the ministers of 
that body came to me afterwards with 
words of approval and thanks. The 
hard theology of New England had, as 
I told them, driven them away; the 
rediscovery of "The Gospel of the 

21 
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Face," to use Dr. Bushnell's phrase, 
making its appeal to the hearty will 
recover the lost unity. 

Only the other day one of the most 
honoured men of the High Anglican 
section of the Church of England, in 
reply to a remark of mine in a letter, 
" that if we met, in spite of points of 
difference, we should discover some 
points of unity," wrote, " I cannot be- 
lieve that those looking to the same 
Saviour can be far apart." 

This is the true Evangelicalism. This 
is the Evangelicalism of the apostle who 
said, " Sound doctrine, even the words 
of our Lord Jesus Christ." 

This is the method of the ideal Church. 
It will have no creed fashioned by the 
subtle, argument-loving mind of the 
Greek. It will have no confessions 
framed in the atmosphere of the halls 
of justice by the law-loving Romans. 
It will have only Jesus as Saviour and 
Master. It will claim the right to see 

22 
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Him for itself. It will care nothing as 
to what Athanasius or Augustine, or 
Calvin, or Wesley, or Swedenborg, or 
Whitfield saw in Him. If they help to 
the vision of Him it will accept their 
help, but it will always regard them as 
helpers not Lords of its faith. Why, 
even St Paul did not claim lordship 
over the Church's faith. " Not that we 
would have lordship over your faith, but 
be helpers of your joy." 

Sure am I of this, that when men see 
Jesus for themselves, they will soon cry, 
" Lord, to whom shall we go ? Thou hast 
the words of eternal life." 
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INTRODUCTION TO THE 
SA YINGS 

" These are the (wonderful ?) words which 
Jesus the living (Lord) spake to . . . and 
Thomas, and He said unto (them), Every one 
that hearkens to these words shall never taste 
of death." 

THIS forms the introduction to 
these new Sayings of Jesus. 
It was addressed to two of the 
disciples of Jesus, one of them being 
Thomas ; the name of the other, age has 
worn away. It is suggested by the 
finders of the document that the other 
disciple may have been Philip or 
Matthias: since Apocryphal Gospels 
exist addressed to them; whilst in a 
Gnostic work of the second or third 
27 



THE NEW SAYINGS OP JESUS 

century, called Pistis Sophia^ Philip, 
Thomas, and Matthias are associated as 
the recipients of a special revelation. 

What the name which has perished 
from the papyrus was, is not, however, 
a matter of any vital consequence. 

The assurance contained in this intro- 
duction is the vital matter. And this 
assurance is but the repetition of one of 
like import contained in all the four 
Gospels, especially in John viii. 52, 
which reads, " If a man keep My word 
he shall never taste of death." 

As there is nothing new in this 
declaration it need not detain us long. 

All that is needful to note is the 
connection of this declaration with 
certain definite precepts contained in 
the Sayings which follow. Obedience 
to these is the condition of freedom 
from the taste of death. What light do 
these words throw on this assurance of 
freedom from the taste of death ? 

It will be clear to all thoughtful 
28 
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persons that the freedom from the taste 
of death does not and cannot mean 
freedom from death itself. From that 
neither the disciples here addressed, nor 
indeed their Master Himself, were freed. 
They all passed through the gate of 
death. "It is appointed unto all men 
once to die." Death is the lot of all. 

The Apostle Paul spoke of Jesus as 
having abolished death. But as he 
wrote these words death was doing its 
work, even on those who believed in 
Jesus. The belief that has possessed 
certain leaders of new religious bodies 
— of the Christian Scientists and of the 
Agapemone, for example — that they 
would never die, hcLS already been 
falsified in the case of the founder of 
the Agapemone ; and who can doubt that 
it will be falsified in the case of the 
founder of the sect of the Christian 
Scientists ? 

No sane reader of these words will 
ever regard them as promising ex- 
29 
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emption from physical death, even to 
the saintliest of the race ; but they 
do give the assurance that to those 
living the spiritual life death will 
be robbed of its sting — that the life 
behind death will be so real that the 
close of the earthly will be felt to be but 
the opening of the heavenly life — that 
the light behind will shine with 
illuminating power through death, and 
show it to be not a state but only a 
passage to a life that is in the fullest 
sense eternal. 

To whom is this freedom from the 
taste of death promised by these Sayings 
of Jesus? To those who seek the king- 
dom — to those who thus grow to the 
consciousness that they are the sons of 
the Almighty Father — to those whose 
religious life is not in outward ordinances 
but in the inward spirit. In a word, to 
those whose citizenship is in heaven naw^ 
and, striving to live worthy of such citi- 
zenship, are assured that, belonging here 
30 



INTRODUCTION TO THE SAYINGS 

to the heavenlies, death will not be an 
end but only the passage to the place 
for which their life here has been a 
fit preparation. 

After all, the spiritual life itself is the 
most conclusive proof that death will 
not be the master but the servant — that 
it will not destroy, but only lead the 
soul out to the realm for which it has 
been slowly prepared by response to 
the Spirit of God working within the 
heart 

Let men live the eternal life here — 
let their eye be on the spiritual element 
in human life and affairs — let them have 
their conversation in heaven, even whilst 
their feet tread and their hands are 
busy with the work of earth, and 
through even the stern face of death 
there will shine the light that never was 
on land or sea. 

Centuries ago Aristotle bade men, 
" Live as nearly as you can the immortal 
life." How can this be done?" By 
31 
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fixing our eyes on the things over which 
death has no power — on love that never 
faileth, on the ideals which are ever 
rising before us, on heroic lives which 
are too noble for us to believe that they 
can be limited to the three score or four 
score years of this fleeting world. We 
may, by response to the highest within 
us, so foster the eternal element that its 
continuance will grow to a certainty. 
Above all, we may so keep company 
with Jesus, who, though He died nearly 
twenty centuries ago, is yet more fully 
alive, and more mighty in influence 
than when He walked the streets of 
Jerusalem or Capernaum — to whom the 
cross was but the passage to the crown 
of all the ages ; and then as His spirit 
grows in us we shall come to feel that, 
like Him, we cannot really die; that 
" when the earthly house of our taber- 
nacle is dissolved we have a building 
of God, a house not made with hands 
eternal in the heavens." 
32 



INTRODUCTION TO THE SAYINGS 
Let us therefore say to ourselves — 

" Some day or other I shall surely come 
Where true hearts wait for me ; 
Then let me learn the language of that 
home 
While here on earth I be, 
Lest my poor lips, for want of words 
Be dumb in that High Company." ' 



' Louise Chandler Moulton. 
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" Jesus saith, Let not him who seeks . . . 
cease until he finds, and when he finds he 
shall be astonished ; astonished he shall reach 
the kingdom, and having reached the kingdom 
he shall rest." 

THIS is the first of the newly found 
Sayings of Jesus. These sayings 
have wakened great interest ; chiefly, I 
think, because they are felt to be in har- 
mony with the words of Jesus which we 
possess in the four Gospels. We feel as 
we read them that they might have both 
proceeded from the same lips. 

I need scarcely remind you that 
beyond the Gospels of the New Testa- 
ment we possess many apocryphal ones. 
They form a large volume — larger than 
the four Gospels of the New Testament 
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make. But these apocryphal Gospels 
do not arouse much interest, because we 
feel as we read them that they are 
apocryphal — that is, they are not 
genuine. Indeed, I remember hearing 
that great preacher, Thomas Binney, 
read some extracts from these apocry- 
phal gospels to his congregation, to show 
by contrast how different are our 
Gospels. He made these a kind of 
negative argument for the genuineness 
of our Gospels, as though he had said, 
" See how different men*$ attempts to 
make gospels are from the actual 
record of what Jesus said and did." 

It is not so with these newly dis- 
covered sayings of Jesus. They har- 
monise with the sayings of Jesus in the 
four Gospels. If they had been 
recorded in those Gospels we should 
have discovered no alien note in them. 

Nay, more than this is true. The 
saying before us now is a kind of 
explanation of what we possess in the 
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Gospels. I suppose most of us would be 
reminded by these words of the parable 
of the merchantman seeking goodly 
pearls. It seems to me almost like an 
explanation of that parable. What 
Jesus taught in the parable by picture, 
He here teaches plainly. This might 
very appropriately be put at the end 
of that parable as a kind of application 
of it. If a painter were to paint a 
picture of the parable this would be a 
very appropriate motto to put under it. 
It is altogether like Jesus. His 
method, as we all know, differed widely 
from that, say, of St. Paul. Paul was 
more Greek than Hebrew, and so his 
method was argumentative. Jesus 
rarely argued. Speaking generally, it 
may be said He only argued when forced 
to do so by the men to whom He spoke 
or who spoke to Him. When left to 
choose His own way He stated truth in 
definite and authoritative ways. His 
style has been called Gnomic. He 
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presented truth in all its simplicity 
and majesty. He allowed truth to be 
its own witness, just as the sun reveals 
itself by its own light and heat. We 
fee/ these; we do not want arguments 
to convince us of them. And so Jesus 
presented truth and left it to be its 
own witness. Truth should make its 
own appeal, just as a sunset does by 
its own glory. If we do not discern the 
glory of the sunset, no argument will 
make us. And if truth does not bear 
its own witness it is little that argument 
can do to convince us. 

There is one other difference between 
the method of St. Paul and Jesus. The 
difficulty of St. Paul lies in the form 
in which he casts his truth — that is, in 
unravelling his argument. The diffi- 
culty of Jesus is not in the form, for 
that is simplicity itself, but in the sub- 
stance of His word, which is really 
profound. His truth is so deep, so 
far reaching, that we cannot easily sound 
its depth or measure its breadth. 
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Beyond this Jesus usually points to 
things to be done. And it is only by 
doing them, or trying to do them, that 
we can find out their truth. The only 
way to test Him is by the path of obedi- 
ence. 

It is so with the words now before us. 
Let us look at them. 

Rest is the goal to which He points. 
What better goal could be offered? 
Let me say here He does not mean by 
rest inactivity — that we should be arm- 
chair disciples — but He means by rest, 
peace; what the prophet calls "quiet- 
ness and assurance for ever." What 
better goal could Jesus offer than this ? 
" Peace that deeper is than joy." Is not 
that the very Elysium of life ? Do not 
all who have passed the exuberant stage 
of youth echo the words of Adelaide 
Anne Procter, who so finely defines the 
nature of true peace : — 

" We ask for Peace, O Lord I 
Thy children ask Thy Peace ; 
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Not what the world calls rest, 
That toil and care should cease. 
That through bright sunny hours 
Calm life should fleet away, 
And tranquil night should fade 
In smiling day ;— 
It is not for such Peace that we would pray. 

We ask for Peace, O Lord ! 
Yet not to stand secure. 
Girt round with iron pride, 
Contented to endure : 
Crushing the gentle strings 
That human hearts should know, 
Untouched by others' joy. 
Or others' woe ; — 
Thou, O dear Lord, wilt never teach us so. 

We ask Thy Peace, O Lord ! 
Through storm, and fear, and strife, 
To light and guide us on. 
Through a long, struggling life : 
While no success or gain 
Shall cheer the desperate fight. 
Or nerve, what the world calls 
Our wasted might, — 
Yet pressing through the darkness to the light. 

It is Thine own, O Lord ; 
Who toil while others sleep, 
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Who sow with loving care 
What other hands shall reap : 
They lean on Thee entranced, 
In calm and perfect rest : 
Give us that Peace, O Lord, 
Divine and blest, 
Thou keepest for those hearts who love Thee 
best." 

What does Jesus say is the way to 
this ? He tells us there are five stages 
which must be passed before it can be 
ours. 

The first stage is Seeking. "Seek " is a 
favourite word of Jesus. " Seek ye first 
the Kingdom of God and His righteous- 
ness." " Seek, and ye shall find." We 
are not to be, as some would tell us, 
only recipients. No really great thing 
is ours by mere reception. Reception 
itself means effort I may give a book 
to a friend, but the real reception of the 
book is not the taking it in his hand, 
but the reading and thinking that makes 
it really his. I may present a picture, 
but the picture is not received when it 
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is hung upon the wall ; the real recep- 
tion is in the perception of its beauty. 
There is a vast difference between 
ownership and possession. 

And for the reception of the eternal 
life, though it is the gift of God, there 
must be the grasping of it by mind and 
heart. 

In this sense all good things must be 
sought. They do not drop out of heaven 
into our lap. If they were to drop thus 
into our lap they would not become 
ours until we had appropriated them — 
made them ours by our response. All 
really good things are ours only by 
co-operation — the co-operation of our 
human wills with the Divine provision. 

There used to be a set of people 
called Quietists. They professed to be 
merely passive under Divine influences ; 
but their profession was not in harmony 
with their practice. Read their writings 
and you will find the most strenuous 
efforts to perceive and appropriate the 
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influences of God Extreme Calvinists 
professed to believe that God did all for 
them ; but they did not live up to, or 
rather down to, their profession. They 
were amongst the most strenuous of 
Christians — co-working with God — 
though they said they did not. 

Men are often wiser than their creeds 
or their beliefs. 

An incident recorded in the life of 
that saintly and wise man, John Green- 
leaf Whittier, finely enforces this idea. 
A woman once came to him, saying 
she came because she was sent. "If 
thee are sent of God, then thee are 
welcome. I will welcome anything from 
God." He asked her, "Hast thee no 
concern about thyself as compared with 
the infinite purity of God?" She re- 
plied, "That is not the question that 
concerns me ; I have shifted the 
whole responsibility on to Christ" He 
answered that he thought that it would 
have been a singular event if when 
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Christ told the disciples to watch and 
pray, they had said, " We have shifted 
that over to you, and it does not further 
concern us." He asked the woman 
what her neighbours thought of her, but 
she did not answer that pertinent ques- 
tion. 

The eternal law — the law of the 
universe is — if you are to find, you 
must seek ; if the door is to be opened 
you must knock. 

Not — mark you — that God is unwill- 
ing to give, or to open the door — far 
from that; but that you cannot have 
the benefit of any gift without seeking. 
The grasping hand is just as needful as 
the proffered gift. 

Then the second stage^ or rather the 
further stage of the firsts is Continued 
Seeking. " Let not him who seeks cease 
until he finds." "Patient continuance 
in well doing " is the necessary condition 
of eternal life, as St Paul says. There 
he only echoes the words of his Master. 
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Little good comes from hasty, uncon- 
tinued effort. " Nothing good is lightly 
won." The gourd that springs up in a 
night withers in a night If I may use 
a rough phrase, " It's dogged as does it." 
The man who is everything by turns 
and nothing long is a poor creature. It 
is the man who ceases not till he finds 
who makes a success. That man, 
poorly endowed though he be, will often 
beat the richly endowed but unpersever- 
ing one. Genius has been called "an 
infinite capacity for taking pains." That 
is a faulty description of genius, but it 
is a true description of the way to 
success. 

An American divine one day preached 
a sermon in a college chapel that greatly 
impressed his hearers. One of them 
asked, "How long did it take you to 
prepare that sermon ? " He replied, 
" Two hours." " Two hours ! " was the 
surprised exclamation. " Yes, but then 
there was forty years* thinking behind." 
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Great things do not come to hasty 
seeking ; if they did they would be of 
little value. The receiver would not 
know how to use them. 

The law of the lower is also the law 
of the higher realm. Indeed, the higher 
things are, the longer the search for 
them usually is. The eternal life cannot 
come to the hasty seeker. How long 
does it take to learn to read, or to play 
an instrument of music, or to paint a 
picture? A day, a week, a month, a 
year? Ah! far more, as we all know. 
And think you the eternal life is found 
quicker than these ? The greater — the 
greatest — more rapidly than the least ! 

There are people who say they are 
not sure of God or of immortality ! 
Why ? Because they do not give time 
enough to these high concerns. An 
hour a week ! What sort of men of 
business, or of law, or of art, or of music, 
would they be if they gave only an hour 
a week to these ? They are not sure of 
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God because they do not seek Him long 
enough. They are not sure of immor- 
tality because they do not give time 
enough to the eternal element in life. 

The law is, seek till you find ! Knock 
till the door is opened. And then you 
will find. The door will be opened. 
Every one that seeketh findeth. To 
him that knocketh it shall be opened. 

The third stage is Astonishment. 
"And when he finds he shall be as- 
tonished." He will get more than he 
expected. It will be a case of the 
Queen of Sheba over again. He will 
find that the half had not been told him. 
Told him ? How can eternal things be 
told? They are past words! "Eye 
hath not seen, nor ear heard, nor the 
heart of man conceived the things 
which God hath prepared for them that 
love Him, but God hath revealed them 
unto us by His Spirit." I can't tell you 
what you will find. There are no words 
for spiritual experiences. " Words, like 
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nature, half reveal and half conceal the 
soul within." Words are only sigfns. 
They are nothing unless we have the 
thing signified. LovE 1 What meaning 
would that word have to one who had 
never loved any one nor been loved by 
any one ? But the first throb of love 
would fill out the word with meaning. 

I can't tell you what you will find by 
seeking God ; but I can tell you this — 
that you will be astonished. You can 
get a glimpse of what will be yours in 
Madame Guion or Dr. Faber or John 
Newton, but only a glimpse. You can 
only know by finding. 

" But what to those who find ? 

Ah this ! nor tongue nor pen can show, 
The love of Jesus what it is. 

None but His loved ones know." 

The fourth stage is the Kingdom. He 
shall reach the Kingdom. He shall feel 
that there is a Kingdom of God on earth 
and in heaven — that behind all the con- 
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fusion and bustle of earth there is God. 
To use the grand words of Mr. Lowell — 

" And behind the dim unknown 
Standeth God within the shadow, 
Keeping watch above His own." 

Do we not need such an assurance — 
that the world is not in man's hands, 
but God's ; that the world is not in the 
hands of kings and politicians — they 
make a poor show — they cannot really 
control — but that the world is in God!s 
hands. I could not do without this 
assurance. Without it I should be like 
a vessel in a storm without an anchor. 
But the thought of the Kingdom — of 
God's Kingdom — is like an anchor of 
the soul, sure and steadfast. 

The last stage is Rest. " And having 
reached the Kingdom he shall rest." 
Of course he will. To know that there 
is a Kingdom of God does give rest. 

You have heard of the child on the 
vessel in a great storm, who was asked 
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if he was afraid. " No," he said, " my 
father's at the helm." 

To know that God, whom we have 
learnt through Jesus to call Father, is at 
the helm of the world takes away fear — 
and the displacement of fear is rest. 

That is the goal. Is it worth seek- 
ing ? Is anything so well worth seek- 
ing ? Here is the way to it. Seek the 
Kingdom — seek it till you find, and to 
your astonished souls rest shall come. 
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"Jesus saith(ye ask ? who are those) that draw 
us (to the Kingdom, if) the Kingdom is in 
Heaven? ... the fowls of the air, and all 
beasts that are under the earth or upon the 
earth, and the fishes of the sea, (these are 
they which draw) you, and the kingdom of 
Heaven is within you ; and whosoever shall 
know himself shall find it. (Strive therefore ?) 
to know yoiu-selves, and ye shall be aware that 
ye are the sons of the (Almighty?) Father 
(and ?) ye shall know that ye are in (the city 
of God?), and ye are (the city?)." 

THIS is the second of the recently 
discovered sayings of Jesus. It is 
much more difficult of explanation than 
the first, which we have already con- 
sidered. Indeed, the first part of this 
saying can only be conjecturally ex- 
plained. The second part of the saying 
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has many points in common with words 
of Jesus recorded in the Gospels, but 
the first part of this saying strikes a 
note that is altogether new, and has no 
parallel in the words of Jesus we already 
possess. The idea of men being drawn 
to Jesus and being drawn to God the 
Father is familiar to us through the 
Gospel record. We read in John's 
Gospel, "No man can come to me 
except the Father which sent Me draw 
him.'' " I, if I be lifted up will draw all 
men unto Me." 

But the saying now before us carries 
the idea of drawing into quite a different 
realm. It speaks of "the fowls of the 
air, and all beasts that are under the 
earth or upon the earth, and the fishes 
of the sea, these are they which draw." 

The finders of these new sayings. Dr. 
Grenfell and Dr. Hunt, seek to explain 
this part of the saying by the idea that 
the Divine element in the world begins 
in the lower stages of the animal creation, 
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and rises to a higher stage in man, who 
has within him the Kingdom of Heaven. 

And they support this view by ideas 
that were current in the ancient world. 
They remind us that Clement (one of 
the early fathers of the Church) in one 
of his works discussed the view of 
Xenocrates that even irrational creatures 
possibly had some notion of the Divine. 
They tell, too, of practices which sup- 
ported this view — recorded in the 
Apocryphal Acts — of the lioness baptized 
by Thecla, of the ass of Thomas, and 
Philip's leopard and kid buried at the 
door of the church. 

I think they are on the wrong track 
by such an idea and illustrations. These 
do not harmonise with the general ideas 
of Jesus as they are known to us. 

I am more disposed to think that the 
idea of Jesus in these words is that the 
whole living world — represented by the 
fowls of the air, the beasts of the earth, 
the fishes of the sea — draw us to God by 
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the marvellous provision made for their 
wants — the air being suited to the fowls, 
the earth to the beasts, the sea to the 
fishes. And beyond this that all their 
wants are provided for, without toil or 
effort of their own. This idea is certainly 
in harmony with the words of Jesus 
recorded in the Gospel we possess ; such 
as " Behold the fowls of the air, for they 
sow not neither do they reap nor gather 
into barns. Yet your Heavenly Father 
feedeth them. Are ye not much better 
than they?" The same lesson Jesus 
drew from the flowers of the field as 
represented by the lilies. 

I think the idea of Jesus in the words 
now before us is that consideration of 
the whole living creation should tend to 
draw us to the Father, out of whose 
hand all came, and, by whose energy, 
all are provided for. That is certainly 
in harmony with what we previously 
possessed of the teaching of Jesus. 

The idea of the Divine element begin- 
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ning in the lower stages of the animal 
creation and rising to a higher stage in 
man, suggested by the finders of these 
new sayings, belongs rather to the 
scientific or philosophical order. In 
that Jesus did not move. He was not 
a teacher of science or of philosophy ; 
but the founder of religion — and religion 
lives and is fostered by simple, not 
recondite, ideas. 

The idea I have suggested fits in with 
the already accepted teaching of Jesus, 
and the other one, suggested by the 
finders of these new words of Jesus, does 
not 

And surely it may be maintained that 
the consideration of the whole living 
creation and the provision made for its 
sustenance presents a spectacle that 
suggests a Father "whose tender mer- 
cies are over all His works." 

I know there are difficulties. There 
are things we cannot explain. There 
are points of shadow in the picture. 
59 



THE NEW SAYINGS OF JESUS 

But taken as a whole the fowls of the 
air, the beasts of the field, the fishes of 
the sea, and the provision made for their 
lives, does suggest such a picture of God 
as to draw us to Him in trustful love. 
And it may be said that on mankind at 
large this has been the effect of these. 
No one can look out on the world with 
unprejudiced eye without feeling that, 
taken as a whole, it is the outcome of a 
Fatherly Creator, and this feeling tends 
to draw the heart to Him. 

It seems to me that this is the idea 
out of which these words of Jesus sprang. 
It is certainly in harmony with many of 
his words recorded in the Gospels. 

But then Jesus does not stop here. 
He passes to a greater witness to God. 
He indicates a more powerful drawing — 
"The Kingdom of Heaven is within 
you." The truest, deepest witness to 
God is not in the world around us but 
in the world within us. 

That was the teaching of Jesus in 
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words recorded in the Gospels : " The 
Kingdom of God is within you." If 
fowls, beasts, fishes witness to a Father, 
man, beneath whose feet all these are 
put, witnesses still more clearly. There 
is closer kinship between men and God 
than between fowls, beasts, fishes, and 
Him. Man is higher than these, and 
so nearer to the Highest In man there 
is a spark of the Divine. He has been 
made a little lower than God. He is 
made after a Divine pattern. " Let us 
make man after our image" is the 
sublime testimony of the first book of 
Scripture. 

" What a piece of work is man ! how 
noble in reason ! how infinite in faculty ! 
in form and moving, how express and 
admirable! In action how like an 
angel, in apprehension how like a God," 
said Shakespeare. 

And if it be so, then God is more 
surely found within than around us. 

And rightly regarded, what we call 
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the Incarnation, that "the word was 
made flesh and dwelt among us," is a 
reaffirmation of the fact that man was 
made in the image of God ; for had 
there not been a likeness between the 
nature of God and man, the Divine 
could not have taken form in humanity. 
The Divine could not have been grafted 
into the human stock if man had not 
affinity with the Divine. Stock and 
graft must always have certain likenesses, 
must belong to the same order. 

Jesus is not only the revelation of 
God, but He is also the affirmation that 
man is in a sense Divine. He, the Son 
of Man, is also the Son of God. And 
in a lower sense the sons of men are 
also sons of God. 

And therefore Jesus says " the King- 
dom of Heaven is within you, and 
whosoever shall know himself shall find 
it." Get at the very heart of humanity 
and you touch Divinity. You have 
heard of the soldier wounded in one of 
62 



THE SECOND SAYING 

the Napoleonic wars, who said to the 
surgeon that was treating his wound, 
" Cut deeper and you will find the 
Emperor." Reach down to the very 
depths of a man, and you will find a 
germ of the Divine. 

" Say not the Word 
Is hidden from thee, or afar removed ; 

That Word is heard 
Whene'er within its voice is sought and loved. 

Soar not on high, 
Nor ask who thence shall bring it down to 
earth; 

That vaulted sky 
Hath no such star, didst thou but know its 
worth. 

Nor launch thy bark 
In search thereof upon a shoreless sea, 

Which has no ark, 
Nor dove to bring the olive-branch to thee. 

Then do not roam 
In search of that which wandering cannot win : 

At home, at home, 
That word is placed, thy mouth, thy heart 



within. 
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Oh seek it there ! 
Turn to its teachings with devoted will ; 

Watch unto prayer, 
And in the power of faith this law fulfil." ' 

This is the great idea which ennobles 
humanity ; this makes us feel how 
great a thing it is to be a man. This 
should be the great constraint to walk 
worthily of our high vocation. There- 
fore Jesus says, " Strive to know your- 
selves and ye shall be aware that ye are 
the sons of the Almighty." 

The finders of these new sayings 
remind us of the old Greek proverb, 
" Know thyself," which thus gains a new 
significance. And they quote the words 
of Clement, "It is then as it appears 
the greatest of all lessons to know one's 
self. For if a man knows himself he 
will know God." 

" Lord, it is coming to ourselves 
When thus we come to Thee." 



Bernard Barton. 
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This is a knowledge we must not 
miss, for nothing will take its place. 
It is not enough to know other men, for 
we can know them only on the surface. 
And what we want to know is that 
which lies below the surface — there is 
the reality of humanity, and that we 
can only know in ourselves. 

It is not enough to know the visible 
world — for God in His deeper aspects 
cannot be found there. His ^\j^xx\2i\ power 
may be known there, but not His 
eternal Love, This is where science 
so often goes wrong. It expects to 
find God in the visible world. And so 
it uses eyes and ears, and hands, but it 
does not use the heart. And so the 
heart is left untrained, the very organ 
by which God is known. Many a man 
of science develops eye and ear and 
hand at the expense of his deeper nature. 
Darwin is the typical illustration of this 
— a part of his nature became atrophied 
as he acknowledged — the part that 
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would have made him sure of God. 
The eye must look not without only, 
but within — we must not be strangers 
to ourselves. We must commune with 
our own hearts and be still, and then — 

" In secret silence of the mind 
My heaven and there my God I find." 

And then Jesus tells us, " Ye shall know 
that ye are in the city of God, and ye 
are the city." That sounds like a para- 
dox. How can a man be in the city 
and yet be the city ? Jesus rarely, if ever, 
defined things. He taught by hints and 
suggestions. And so men were com- 
pelled to think. 

You remember that He said to His 
disciples, " And whither I go ye know, 
and the way ye know." Thomas 
naturally replied, " Lord, we know not 
whither Thou goest, and how can we 
know the way? " If we do not know the 
goal, we cannot know the way. Did 
Jesus show the goal, and so show the 
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way? He never treated heaven geo- 
graphically; He never indicated its 
latitude or longitude ; He treated it 
spiritually. 

" I am the way, the truth, the life." 
To walk in His way was to be in 
heaven. He treated heaven not as a 
place, but as a state of mind. 

And so here to know ourselves is to 
know God, and to know God is to feel 
that we are in the city of God ; yea, 
that we are the city. 

When we live in conventions, or in 
fashion — that is, on the surface — we 
are not conscious of God, either over 
us or in us ; but when we reach the 
deep places of our nature — when we 
get at the core — our hearts cry out for 
God, and we find that He is nigh us, 
yea, in us — that heaven is no far-off 
place, but near us, around us — that it 
does not belong to the future, but the 
present; and that even now we can 
live the eternal life. 
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Let US not fail to know ourselves, for 
then we shall realise how divine is our 
humanity, and that God is not a king 
unrelated to us, but a Father whose life 
is in us. And so as we tread earth's 
common ways we shall feel that we are 
in the city of God ; nay, that we are 
that city. 
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" Jesus saith, A man shall not hesitate . . . 
to ask . . . concerning his place (in the king- 
dom. Ye shall know) that many that are first 
shall be last, and the last first, and (they shall 
have eternal life ?) " 

THIS third saying of Jesus in the 
newly discovered manuscript is 
very much damaged by age, and so the 
vacant spaces have had to be restored 
by conjecture. Probably the conjectures 
are not far removed from the original 
meaning. 

This saying naturally falls into two 
parts. The first part, though it calls up 
a question addressed to Jesus recorded 
in the Gospels, " Are there few that be 
saved ? " and His reply thereto, " Strive 
to enter in at the strait gate/* yet calls 
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it up rather by contrast than similarity ; 
but the contrast, as we shall see pre- 
sently, is not a contradiction, but rather 
a supplement to the saying to which I 
have referred. 

The second part of the saying is 
practically identical with the well-known 
one about the first and the last recorded 
in Matthew, Mark, and Luke. 

Let us begin with the first part of this 
saying, " A man shall not hesitate to ask 
concerning his place in the Kingdom." 
Now if this be taken in connection with 
the answer of Jesus to the question, 
" Are there few be saved ? " — " Strive to 
enter in at the strait gate," some impor- 
tant truths will, I think, emerge. It will 
be seen that there are right and wrong 
questions which may be asked concern- 
ing the Kingdom of God and those who 
belong to it. 

First of all — is it well to be concerned 
about the Kingdom and our relationship 
to it ? The Kingdom is a proper subject 
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of our anxiety. Whether we have a place 
in it, and what place, are matters which 
should exercise our minds. This King- 
dom is a more vital matter for us than 
the visible kingdom of which we are all 
citizens. It is more important to be 
citizens of the Kingdom of God than 
of the kingdom of King Edward the 
Seventh. In other words, religion is 
more than patriotism. Patriotism is 
right, and we may well echo the well- 
known lines of Sir Walter Scott — 

" Breathes there the man with soul so dead, 
Who never to himself hath said, 

' This is my own, my native land ! ' 
Whose heart hath ne'er within him burn'd, 
As home his footsteps he hath turn'd 

From wandering on a foreign strand ? 
If such there breathe, go mark him well ; 
For him no minstrel raptures swelL 
High though his titles, proud his name. 
Boundless his wealth as wish can claim ; 
Despite those titles, power and pelf. 
The wretch, concentred all in self. 
Living, shall forfeit fair renown. 
And, doubly dying, shall go down 
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To the vile dust from whence he sprung, 
Unwept, unhonour'd, and unsung." 



But the Kingdom of Heaven is of 
greater consequence than any of the 
kingdoms of earth, even the greatest 
of them. And that for many reasons. 
The kingdoms of earth are external to 
us, but the Kingdom of God is internal. 
And, of course, the internal is more than 
the external. To change one's religion 
is more than to change one's country. 
A man soon gets used to change of 
country. There are French, Germans, 
Norwegians in England to-day who 
have become thoroughly acclimatised. 
Many of them are as patriotic as the 
natives of our island. The change is 
pretty great, but it is not so great as 
the change of religious feeling. For a 
man to become a citizen of the King- 
dom of Heaven is a greater thing than 
to become a citizen of England. For a 
man to lose his citizenship of his native 
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country is a smaller loss than to lose his 
place in the Kingdom of God. 

After all, religion is the deepest thing 
of our life. This is shown by the fact 
that great as is the feeling aroused by 
politics, the feeling aroused by religion 
is deeper far. I suppose it may be said 
that the fiercest wars ever waged have 
been wars of religion. And why? 
Because our relationship to God is 
deeper, more vital, more abiding than 
any other relationship of our life — even 
than our relationship to our loved ones, 
or our country, deep as these are. 

Deeper — because God is in us, and 
even our dearest are outside us. More 
vital — because our life is drawn from Him 
and it is not drawn, save in a secondary 
way, even from our parents. More abid- 
ing — because our ties to our loved ones 
undergo change, but God's relationship 
to us is eternal. 

On these and other grounds which 
might be named, the most vital thing 
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to US is the Kingdom of God. And 
therefore it is right to be concerned 
about it. It is the gfreatest matter, 
therefore it should be the subject of 
inquiry. 

It is a strange thing for men and 
women to be careless or indifferent to 
the greatest concern of their life. Men 
and women are not really alive save as 
they are concerned about the highest 
relationship possible to them. As St. 
Paul says, " She that liveth in pleasure 
is dead while she liveth." And why? 
Because to live in pleasure — to live only 
for pleasure — is to be dead to the true 
life, the life of the Kingdom. 

Is it any wonder, then, that the Apostle 
Peter should say, " Strive to make your 
calling and election sure"?' It is the 
most natural thing to strive after. And 
the man or woman who does not strive 
for this is missing the most vital of all 
things. No wonder that the Apostle 
* 2 Peter i. lo. 
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Paul should say, " Work out your own 
salvation with fear and trembling." ' 

No wonder that One still greater — 
Paul's Master and ours — should say, 
" Seek ye first the Kingdom of God and 
His righteousness, and all other things 
shall be added unto you " ; that is, seek 
the Kingdom and all other things shall 
fall into their proper place. Be right 
with God and you will be right with 
His universe and with those who dwell 
upon it. 

This saying of Jesus, " A man shall 
not hesitate to ask concerning his place 
in the Kingdom," is in harmony with all 
His other teaching — is in harmony with 
the eternal fitness of things. 

But then this passage, in the light of 
the answer of Jesus to the inquiry, " Are 
there few that be saved ? " — " Strive to 
enter in at the strait gate," sets forth 
the difference between a useful and a 
useless inquiry about the Kingdom. It 
' Phil. ii. 12. 
77 



I 



THE NEW SAYINGS OP JESUS 

is really the difference between theology 
and religion. "Are there few that be 
saved?" is a theological, a speculative 
inquiry. It is a general not a personal 
inquiry. It is trying to dive into a 
matter that belongs only to God. In- 
deed, it reveals a want of faith in God. 
God will bring all to salvation who do 
not deliberately reject His provision. 
All who will, God will save. Those who 
will not, even God Himself cannot save. 
No man can be saved against his own 
will. But to ask concerning our own 
place in the Kingdom — ^that is, to ask so 
as to seek the Kingdom — is a really 
religious inquiry. That does not mean 
indifference to others. To be rightly 
eager ourselves for the Kingdom is to be 
eager that others should also inherit it. 
But the essence of the matter is that 
we should have a personal concern about 
the Kingdom ; that we should regard 
our relationship to it as the chief matter 
of our life — more important than our 
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relationship to the kingdoms of com- 
merce, or politics, or knowledge, or 
pleasure. When we are right as to the 
Kingdom of God we shall be right to all 
other kingdoms. The man who is a true 
citizen of heaven will be a true citizen 
of earth; nay, more, he will be, as Jesus 
said, the salt of the earth ; he will be 
one of the lights of the world. 

Because Jesus saw that the Kingdom 
of God was the " one thing needful " — 
" the better part that shall not be taken 
away," He said, " A man shall not 
hesitate to ask concerning his place in 
the Kingdom." 

And now to pass to the second part 
of this third saying of Jesus, " Ye shall 
know that many that are first shall be 
last, and the last first." Here we are on 
familiar ground. This is only a slightly 
different version of the well-known 
words, " Many that are first shall be last, 
and the last first." 

Now what is the idea of the world that 
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lies behind these striking words ? Surely 
this, that the order prevailing among 
men is not an abiding one. To use 
Scripture words, " The fashion (that is, 
the order) of this world passeth away." 
And why? Because the order here is 
not based on eternal principles. The 
world's order is not always one of merit. 
Here God allows things, to a large 
extent, to go their own way — and that 
way is not always the right way. Many 
are at the top, not because they ought to 
be there, but because their ancestors, who 
were fitted to be at the top, left them a 
reversion to the chief places. Numbers 
of unremarkable men and women are in 
high places, simply because they are 
the sons and daughters of their fathers 
who were remarkable ; but they hold the 
place of the remarkable. The House 
of Lords presents abundant illustration 
of these. Many of the men who sit 
there would never have been heard of 
through their own merit or work. The 
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only thing remarkable about them is 
their names. Where would the bearer 
of many a lordly title be to-day but for 
the genius or bravery or devotion to 
their country of the founders of their 
titles? The greatness of the inherited 
names only reveals the insignificance of 
the present bearers of them. Then, 
too, many are at the top because their 
ancestors accumulated a large fortune 
and left it to them. They are only 
receivers; they are not producers. 
"They toil not neither do they spin." 
They owe their present position to the 
Dead Hand. 

To turn to the other side. Many of 
those who are now last — who are at the 
bottom of the scale — are there simply 
because they have lacked opportunity. 
They have gifts, but they have never had 
the chance of developing or using them. 
In the world, as it is to-day, there is 
not " equality of opportunity." If there 
were, strange changes would be made — 
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the first becoming the last, and the last 
first 

And what prevails in the world pre- 
vails also in the Church. The greatest 
saints are not always the most noted. 
The man in the pulpit is often, in real 
saintliness, far below many in the pews 
to whom he ministers. Many of those 
to whom I minister — far less known 
than I am, so far as this world is con- 
cerned, are far better known so far as 
heaven is concerned. The figurehead 
is the most prominent part of the vessel, 
but it is not so vital to the ship's pro- 
gress as many other parts. And so the 
most prominent are not always the 
most saintly— that is, the truest citizens 
of the Kingdom of Heaven. To a very 
wordy preacher I once said, " The man 
of biggest mouth is not always the man 
of biggest brain." And prominence in 
the Church — by gifts of speech, or power, 
or wealth, or position — is no proof of 
the Christ-Spirit. I sometimes feel half 
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ashamed to speak in the name of God 
when I remember that many to whom I 
speak maybe far higher in the Kingdom 
than I am. I am never ashamed of the 
truth I speak ; but I am often ashamed 
of the speaker of it 

This is a topsy-turvy world. The 
scum is often at the top. 

It is well to remember, when we see 
the unworthy in high places, the words 
of the Wise Preacher, "Fret not thy- 
self because of evil doers ; neither be 
thou envious at the wicked : for there 
will be no reward to the evil man ; the 
lamp of the wicked shall be put out." 

Leslie the painter tells how he heard 
Samuel Rogers one day express his 
preference for seats in churches without 
pews, on which a gentleman who pre- 
ferred pews said, " If there were only 
seats I might find myself sitting by my 
coachman." To which Rogers replied, 
" And perhaps you may be glad to find 
yourself beside him in the next world." 
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John Newton once said "that if an 
angel were sent to find the most perfect 
man he would probably not find him 
composing a body of divinity, but per- 
haps a cripple in a poor-house, whom 
the parish wish dead, and humbled 
before God, with far lower thoughts of 
himself than others think of him." 

And the lesson of the whole is not to 
think too highly of the world's judg- 
ment. Jesus called the world of His 
day " an evil and adulterous genera- 
tion." When we realise what the fashion 
of this world is, we shall not try to 
gain its approval. It is a small thing 
to be commended of the world, because 
its standards are so often wrong. It 
is a great thing to be commended of 
God, because His standards are always 
right. And therefore let us seek " the 
honour that cometh from God only." 
This honour will never be reversed. 
His first will be always first, never 
last. 
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And in this is involved the further 
idea of this saying, " And they shall 
have eternal life." Endless controversy 
has been waged as to what will become 
of those who are last. What will be 
their lot in the life to come we cannot 
tell. We may well leave that in the 
wise and tender hands of God, who will 
do the best that is possible for all His 
creatures. Of that we may be quite 
assured. 

But no controversy has been waged 
as to those who are God's first. They 
will have eternal life. Nay, they have 
it now, and the other world will only 
deepen that life. 

And so the great thing is to get 
this eternal life now — to choose "the 
better part which shall not be taken 
away," but shall only be made better 
still. 

Amid the many cares of earth our 
supreme care should therefore be for 
the eternal element. The abiding is 
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more than the transitory, the real than 
the unreal. Therefore let us " make our 
calling and election sure." Then ours 
will be a treasure in the heavens that 
faileth not, "a house not made with 
hands, eternal in the heavens." 
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"Jesus saith, Everjrthing that is not before 
thy face and that which is hidden from thee 
shall be revealed to thee. For there is nothing 
hidden which shall not be made manifest, nor 
buried which §hall not be raised." 

OF all these newly discovered Say- 
ings of Jesus this possesses the 
least novelty. It is, indeed, only a 
variation of the familiar one recorded, 
with slight variations, in the Synoptists. 
It approximates more closely to the 
version in Matthew and Luke than to 
that in Mark. 

This lack of novelty is not, however, 
all loss. If there be less to satisfy 
curiosity, there is an added assurance of 
the authenticity of these Sayings as a 
whole. Had they been all new, doubts 
8? 



THE NEW SAYINGS OF JESUS 

might have arisen as to whether they 
really came from the mind of Jesus. 
But the mingling of the familiar with 
the unfamiliar is a ground for con- 
fidence. We know that certain portions 
of these Sayings come from the same 
source as our recognised Gospels — their 
identity of thought, and in some cases 
of expression, is the assurance of this ; 
and out of this springs the strong pre- 
sumption that the unfamiliar in thought 
or expression in these newly discovered 
Sayings are also from the same source. 

The lack of novelty is, therefore, not 
all loss. 

The loss is to the expositor of the 
Sayings, in that the familiar parts do 
not open to him new paths for thought. 

But to get even old and familiar 
truths in different forms and with slight 
additions may yet lead to new attention 
and even to slightly altered readings of 
the familiar. 

The first part of this fourth Saying in 
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which the novelty, if novelty it be, is 
found, is not without suggestion. It 
contains an assurance which the familiar 
word that "there is nothing hidden 
which shall not be revealed " does not 
quite contain. It seems to me to have 
a somewhat different reference — not to 
the great and final issues of life and 
destiny, but to the things of this present 
order. It is the assurance of an ever- 
growing knowledge of the world and its 
secrets — that the thoughts of men shall 
be widened with the process of the suns. 
There is, if I mistake not, a strong 
tendency to refer too many of the words 
of Jesus to a far off and even to an 
eternal future. To many the Kingdom 
of God is altogether set in a far-off 
future. They never think of it as being 
set up on earth, though it may be they 
pray every day, " Thy Kingdom come. 
Thy will be done on earth even as it is 
in heaven." There are those, indeed, 
who refuse to believe that the Kingdom 
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of God will ever be set up on this earth 
— who hold that the world will grow 
worse and worse till it be whelmed 
in awful overthrow. So far as this world 
goes none could be more pessimistic 
than such persons. Christians though 
they be, they unconsciously join hands 
with Schopenhauer, Von Hartmann, and 
all the extreme Pessimists, just as the 
extreme Calvinist joins hands with the 
Necessarian. What the Calvinist believes 
on theological, the Necessarian believes 
on philosophical grounds. And so the 
world sees some strange bed-fellows. 

And the Millenarian, whose vision of 
the world is that it will go from bad to 
worse, till in some final Armageddon 
there will be crash and overthrow, 
differs little from the Pessimist, who 
says, " This is the worst of all possible 
worlds," and that it is surely destined to 
overthrow from within, as the Millenarian 
thinks it will be from without. To me, 
this is the deepest scepticism. 
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Now this word of Jesus, " Everything 
that is not before thy face and that 
which is hidden from thee shall be 
revealed," seems to point to progress in 
knowledge, even in this present world : 
that things should become clearer — that 
problems that puzzled men should be 
solved — that they would come to " think 
God's thoughts after Him." 

And if this be the meaning of Jesus 
in this word, it has assuredly to a large 
extent been fulfilled, and is being more 
and more fulfilled as the years roll on. 

If we could make an accurate com- 
parison between the Age of Jesus and 
our own — if we could look out on 
the universe with the eyes of men in 
the first century of our era, and then 
look out on it with the eyes of men in 
the twentieth century, we should see in 
how many ways this anticipation, 
" Everything that is not before thy face, 
and that which is hidden from thee shall 
be revealed," has been fulfilled. 
93 



THE NEW SAYINGS OP JESUS 

And of course the contrast would be 
more striking if the comparison could 
be made between the outlook on the 
universe of "the early world's grey- 
fathers," as Henry Vaughan calls them, 
and our own. 

It is not needful, as some have done, 
to attribute only ignorance of the 
universe to primitive ages. They knew 
much — it may be some things that we 
do not know. The patient labours of 
archaeologists in the Morning Lands of 
the world have proved the possession of 
knowledge in many realms little sus- 
pected before. The Pyramids of Egypt, 
the great temple at Karnac, were not 
reared by fools. Even the rude Worship 
Rings at Stonehenge and Avebury, in 
our own land, prove the rearers to have 
possessed no small mechanical know- 
ledge and skill. 

But when the utmost justice has been 
done to the early folk of the world, how 
vast is the difference between their 
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knowledge and ours of the universe. 
Many of the things which in those olden 
times were secrets, now stand revealed. 
Many a child in an elementary school 
knows more of the world's constitution 
and nature than the greatest thinkers of 
the early world. We may give a fuller 
application than did their author — John 
Keble — to the words — 

"... Each little voice in turn 
Some glorious truth proclaims, 

What sages would have died to learn, 
Now taught by cottage dames." 

The anticipation of this fourth Saying 
of Jesus has been largely fulfilled, and 
will be more so in the future. 

And it would seem to be a part of 
the Divine plan for the world, for its 
secrets to be gradually revealed — re- 
vealed to the patient observers and 
thinkers. The world was given to man 
as a kind of sealed book. It was left 
to man to break the seals and open the 
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book. The book of Nature, like the 
Bible — the Book of Grace — does not 
carry its meaning on its face. It is often 
hidden deep. 

And we may be thankful that it is so. 
A fully explained Book, a fully ex- 
plained Universe, would have little 
charm for us. The thing fully ex- 
plained and understood ceases to 
interest. It is the unknown, the unex- 
plained that draws our thoughts and 
fills our life with interest. It is the 
enigma to which we have not got the 
clue that holds our thought. The solved 
enigma is passed by, or kept only to 
puzzle others as it puzzled us. 

Some people complain that there are 
mysteries in the Universe as there are 
in the Bible. They are surely very 
shortsighted. A universe fully explained 
would scarcely be worth living on ; a 
Bible without problems would not be 
worth reading. The charm and interest 
of life is in the unknown, not the known. 
96 




THE FOURTH SAYING 

And the charm and interest will pro- 
bably never depart, neither in this world 
nor the next, for every discovery only 
brings out new problems to exercise our 
minds. 

Some people seem to think that in 
the other world all knowledge will be 
flashed on men and women as soon as 
they pass its portal. All I can say is if 
it were so the other world would be the 
dullest of all regions. Nothing ever to 
be known ! — no novelty, no surprises, no 
revealings ! — it would be the paralysis of 
life ! Think you, for example, that God 
will be fully revealed as our feet pass 
the threshold of the hidden world ? God 
fully known by the creature ? God will 
furnish theme of thought for all the ages, 
and when millions of years are past 
there will still be abyssmal depths in 
Him for our minds and hearts to fathom. 

It may be, therefore, Jesus here 
pictures the world of mystery and man's 
ever-growing knowledge of its wonders. 
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Let US be thankful for the mystery, 
which often in our folly we deplore, and 
beyond this, let us be thankful that the 
mystery is not insoluble or impenetrable, 
but that little by little it is being pene- 
trated and solved. We need the mystery 
— we shall always need it It is a 
blessing not a bane. We need gradual 
liftings of the veil to satisfy our rightful 
curiosity, to keep our minds engaged, 
to rouse us by the power of hope. 

The world's order is better than we 
sometimes imagine. Its seeming defects 
are only blessings in disguise, blessings 
that to our shortsighted vision look like 
banes. The optimist who cries "AlPs 
right with the world " is far nearer the 
truth than the pessimist who calls it 
" the worst possible world." 

Concerning the second and familiar 
part of this fourth Saying, " For there 
is nothing hidden which shall not be 
made manifest, nor buried which shall 
not be raised," much need not be said. 
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But still there are certain things which 
should be considered 

And first, what is the scope of this 
declaration? What does the word 
"nothing" cover? Does it mean the 
laying bare of all things ? That would 
be a tremendous result ! I think the de- 
claration must be limited to the realm in 
which Jesus moved. It is not derogatory 
to Him to say that He had His peculiar 
realm. He said so Himself, " The Son 
of Man is come to seek and to save that 
which was lost." That is. His was the 
moral and spiritual realm. Great realms 
Jesus never touched, save as the moral 
and spiritual influence all realms. He 
did not directly touch the realm of art, 
or science, or philosophy, or law, or 
commerce. From Him you cannot 
learn how to paint, or investigate, or 
think, or plead, or buy and sell. 

The mcM-al and spiritual formed the 
great realm in which He moved and 
worked. 
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And therefore when Jesus speaks of 
the hidden being manifested and the 
buried raised, surely He means that the 
great moral and spiritual problems that 
puzzle us here shall be cleared up. 

Probably the chief problem of this 
realm is the suffering of the good and 
the prosperity of the bad. That has 
been the problem of the ages. It was 
stated in the most beautiful form by the 
Psalmist in the ever-memorable words 
of the seventy-third Psalm. It is the 
theme of discussion of that greatest of 
all the poems of the world — the Book 
of Job. 

That, surely, is the kind of hidden 
thing which shall be revealed. 

The revelation of that will be within 
the capacity of men ; but the revelation 
of all mystery, cosmical, philosophical, 
scientific — to use this world's words — 
would be beyond the capacity of all 
save the prepared. 

For it must be remembered that for 
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things to be revealed there is needed, 
not merely the lifting of the veil, but the 
eye to see. You may lift the curtain, 
but the blind eye will not see the thing 
revealed, be it picture or statue. 

And you may explain mystery ; but 
the mind to understand the explanation 
is also needed. 

It is well to remember Coleridge's 
words — 

" O Lady, we receive but what we give, 
And in our life alone doth Nature live." 

One, looking at a picture of Turner's, 
said, " I never saw such a sunset as 
that!" "Don't you wish you had?" 
said John Ruskin. What use is the 
sunset without the eye to see, or rather 
the mind to appreciate it ? 

What these words seem to me to 
promise is the revealing of that which 
puzzled. I may be puzzled by one 
thing, you by another. I have my 
problems, you have yours. About 
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these we have thought, and so are pre- 
pared for the revelation. And that 
revelation will be ours. 

And as we grow in mind and heart 
the revealing will go on. God is not 
going to do everything for us. That is 
not His way. Light will come only as 
we are prepared for it by thought and 
prayer. 

If any think that God will flash all 
knowledge on lazy eyes they will be 
mistaken. To people who will not 
think the revealing will not come. God 
will not put a premium on laziness. 
The old saying, " Heaven is a prepared 
place for a prepared people " is true in a 
deeper sense than people imagine. 
Things will be revealed to those who 
have tried to find them out. The buried 
talent will bring no revelation. 

Our concern, then, is for the prepara- 
tion. God will do His part. The fear 
is that we may not do ours. There will 
be the lifted veil, but what if our eyes be 
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dulled by laziness so that we cannot 
see? 

I should like to correct another mis- 
take which used to be widely spread. I 
was taught as a youth that God would 
reveal the hidden things of every life, 
not merely to the person himself but to 
the assembled universe, at the day of 
judgment. I can remember to this day 
the kind of horror this wakened in my 
heart 

Now all thoughtful people have come 
to see that judgment passes on each soul 
as it departs from this life — that all the 
dwellers of all the ages of the world are 
not saved up for a great assize. Those 
who hold that all the concerns of all the 
dwellers on this earth of ours, from the 
earliest to the latest times, will be re- 
served for one great far-off assize, and 
who found that belief on the Parables of 
Judgment recorded in the Gospels, mis- 
take the mere drapery of such parables 
for their central truth — that after death 
103 



THE NEW SAYINGS OF JESUS 

will be the judgment ; that God will 
judge the secrets of men by Jesus Christ, 
the supreme standard for humanity. 
The delay of judgment to the prisoner 
is one of the defects of our human 
courts. It certainly will not be the 
defect of the Heavenly Judge. 

And so the revealing will not be 
before an assembled universe, or at a 
far-off day of judgment, but will be to 
each soul as it passes into the clearer 
light of the eternal world. 

What have I to do with the secrets of 
another, or they with my secrets ? The 
light which reveals will come to each, 
and then our hidden things will be re- 
vealed. Then we shall see things as 
they are, and not as they seem. If we 
have been walking in a vain show the 
vanity will be revealed. If we have 
been pursuing shadows instead of reali- 
ties, the emptiness of the shadows will 
be revealed. 

This passage should be a great dyna- 
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mic to lead us to the real life, " the life 
that is life indeed." 

It should urge us to judge not by ap- 
pearance, but to judge a righteous judg- 
ment. 

It is well to remember that there is 
coming — 

" The day in whose clear shining light 
All wrong shall stand revealed, 
When justice shall be clothed with might, 
And every hurt be healed." 

The beginnings of that, I believe, will 
come on earth ; the perfection of it only 
behind the veil. 
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'' His disciples question Him and say, How 
shall we fast and how shall we (pray ?) . . . 
and what (commandment ?) shall we keep 7 . . . 
Jesus saith, ... do not ... of truth . . . 
blessed is he." 

THE fortunate finders of these 
" New Sayings of Jesus " speak 
thus of the Saying now before us : — 
"Though this saying is broken be- 
yond hope of recovery, its general drift 
may be caught. It clearly diflfered 
from the other Sayings, both in this 
papyrus and the first series of Logia, 
in having a preliminary paragraph 
giving the occasion, which seems to be 
a question put by the disciples. This 
question consisted of a number of short 
sentences, each beginning with * how ' or 
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* what/ and, so far as can be judged, they 
were concerned with the outward forms 
of religion — fasting, prayer, and alms- 
giving. How far, as was probably asked, 
are existing Jewish ordinances to be kept? 
The answer of Jesus appears to have 
been a series of short commandments 
insisting on the inner side of religion, as 
the pursuit of virtue and truth, and 
very likely concluding with the promise, 

* Blessed is he who doeth these things.' 

"If this explanation is on the right 
lines, there is a general parallelism 
between this Saying and the answer 
of Jesus to the young ruler's question, 

* What shall I do to inherit eternal life?* 

"The reference to fasting is like to 
one of the earlier discovered Sayings 
called Logia — 'Except ye fast to the 
world, ye shall in no wise find the 
Kingdom of God.'"' 

' Quoted, with slight alteration, from " New 
Sayings of Jesus," edited by Dr. B. P. Grenfell 
and Dr. A. S. Hunt, p. 19. 
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It is said that the late Sir Richard 
Owen was able from a single bone of 
the skeleton of an extinct animal to 
describe it as, in a far-off age, it moved 
on the earth, and that later discoveries 
of the entire skeleton proved his de- 
scription to be accurate. 

So this fifth Saying, worn away as it 
is by the hand of Time, may yet be 
pretty confidently restored to its ori- 
ginal completeness. Some after -dis- 
covery may show the restoration to 
be correct. 

And the explanation is made the 
easier because of teaching of Jesus on 
the same subject already possessed in 
the Gospels. 

No open-minded reader can be in 
any doubt as to the attitude of Jesus 
in relation to fasting and prayer, and 
indeed to all external acts of religion. 
The difficulties which have arisen in 
the Church have come from those who 
had theories to support or practices to 
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defend, and who wished to have truth 
on their side rather than to be on the 
side of truth, to use Archbishop Whate- 
ley's pregnant distinction. There has 
been too much reading in and too 
little extracting from the teaching of 
Jesus. Those who are content to obey 
the precept of Jesus, "Learn of Me," 
need never remain in doubt as to His 
attitude to all external observances and 
practices such as fasting. All candid 
disciples must discern where in such 
matters Jesus laid the accent It was 
never on the external act ; it was always 
on the internal state. 

To reach the truth in this matter we 
must discover what was the general 
sentiment and the resulting practice 
of the age of Jesus. 

It is quite clear that fasting was one 
of the religious practices of the Judaism 
of that time. This is clear from the 
references to it in the Gospel story. 

I do not think, however, that fasting 
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belonged to the inner core of Judaism 
or if it did, it was only to a very small 
degree. In the Mosaic ritual it was 
only enjoined in connection with the 
Day of Atonement This, I believe, is 
the only occasion for fasting in modern 
Judaism. 

Judaism was richer, far richer, in 
Feasts than Fasts. And fasting, such 
as was observed in the time of Jesus, 
was the outgrowth of human feeling 
rather than of Divine enactment ; just 
as in the Christian Church fasting 
springs from the priest and his influence 
rather than from the Master and His 
teaching. 

And fasting in Judaism, as among 
Orientals generally, consisted of total 
abstinence from meat and drink ; and 
being not partial, but total, was of 
necessity of short duration, lasting from 
sunrise to sunset, when it ended in a 
meal. " When a fast of more days than 
one is spoken of the expression is to be 
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understood in the sense that meat and 
drink were taken each day after sun- 
down, just as at present in the Moham- 
medan Fast of Ramadan. If, as in 
Esther iv. i6, a prolonged fast extend- 
ing over a specified number of days and 
nights is spoken of, this is to be re- 
garded as exceptional. The weakened 
form of fasting which consists in abstin- 
ence from certain kinds of food and 
drink appears only as a later develop- 
ment of Judaism. Of Daniel we are 
told (Dan. x. 2) that he drank no wine, 
ate no flesh or dainty food, and abstained 
from anointing himself." ' 

It seems to me that originally fasting 
was a spontaneous and quite natural 
expression of sorrow or anxiety or 
contrition. In the case of David of 
anxiety — " While the child was yet 
alive I fasted and wept, for methought, 
who knows whether Jehovah will not 

' Dr. Immanuel Benzinger in "Encjrclo- 
paedia Biblica." 
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have compassion upon me, that the 
child may live? But now he is dead, 
why should I fast? Can I bring him 
back again ? " In this case fasting was 
the natural outcome of anxiety — what 
parent cares to eat, or indeed can eat, 
when a dearly loved child's life is 
trembling in the balance ? — and beyond 
this there may have been the feeling 
that fasting might move the pity of 
Jehovah. 

But in Judaism, as in Christianity, 
what was originally natural and spon- 
taneous was at last hardened by the 
Rabbi or the priest into an ecclesias- 
tical obligation — enforced from without 
rather than prompted from within. 

It has been so with Confession. 
Confession prompted by the desire to 
confess faults to those injured or pained 
by them, as St. James urges the early 
Christians to do ; or even confession 
prompted by the desire to get the 
burden of sin lifted or to be instructed 
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how to meet the tendency which led to 
the sin, and such confession made to 
some trusted friend or to some godly 
minister may be treated as natural and 
likely to be helpful. I have had con- 
fession made to me in an informal way 
again and again, and I felt I dared not 
shrink from receiving it and voicing, so 
far as I could, the Divine willingness to 
forgive, or giving such advice as experi- 
ence suggested to aid the soul against 
future temptations. That is within the 
limits of my marching orders from Jesus 
and His apostles. But confession made 
obligatory^ enforced from without^ a part 
of a Church system^ the ordered way to 
the Communion — this seems to me be- 
yond the pale of the instructions of 
Jesus, and certainly out of harmony 
with the spirit of His Gospel. 

The ecclesiastical spirit is always 
hardening the spontaneous into the 
obligatory. Thus it creates burdens 
rather than lifts them, 
n6 



THE FIFTH SAYING 

And beyond this, it is always bent on 
increasing the number of observances or 
sacraments. 

Now, it may be frankly admitted that 
observances are necessary. Without 
them religion would wither, if not die. 
All life clothes itself with an organism. 
This law holds good of all created life, 
from the life of the mollusc to that of 
man. No wise man would be for the 
unclothing of the religious life. It must 
be clothed upon here with the house 
of earth, hereafter with the house which 
is from heaven. 

But the essential matter is the lifcy 
not its clothing, not its organism. That 
is where the accent should be laid ; 
that is the thing to be guarded. 

And our great concern should be that 
the organism should express and not 
repress the life within. And for this 
life needs a pliant, not a fixed, organism, 
responsive to and expressing every 
movement of the life within. 
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But unfortunately the life of the 
soul has been too often furnished by 
the Church with a cast-iron organism, 
which cannot and does not yield to 
the ever-growing life within. Grace 
does not fashion, as it should, the 
^^ means,'' but the means confines the 
grace. 

In the light of all this think of great 
portions of the Church being limited to 
expression in public worship by the 
decisions of the Church of three or four 
centuries ago! Since then the world 
has been revolutionised. All our out- 
look upon it has been changed. And 
the thoughts of men within the Church 
have also been revolutionised. The 
dominant note of to-day — the note 
which determines the whole melody of 
the music of the Church— the Father- 
hood of God — had not emerged in the 
thought of the sixteenth or seventeenth 
century ; and yet men have to worship 
through words which to a large extent 
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lack the thought and spirit of this 
supreme idea. 

That is a case of the organism re- 
pressing instead of expressing the life 
of the soul ! 

The eye of Jesus is on the soul. The 
eye of the ecclesiastic is on the robe 
which is to cover it. 

Now, fasting may be admitted within 
the Christian pale if it be left to the 
spontaneous action of the individual 
soul If a man says, "I find my 
religious life helped by periodical re- 
fraining from food or from the avoid- 
ance of certain forms of food," who 
shall say " Nay " to that ? To his own 
Master he stands or falls. He has a 
perfect right to use his Christian liberty 
in that direction. 

Personally I think that the avoidance 
of all excess at all times is better than 
periodic fasting. To leave oflF every 
meal with an appetite is surely better 
than too little food for the^ forty days 
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of Lent and then a return to the 
ordinary excess. 

What can be more ludicrous than the 
forty days' fasting of Lent preceded by 
the carnival of indulgence ? What a good- 
bye to the flesh is a Continental Carnival ! 

But this is quite certain — that Jesus 
was always afraid of the accent being 
laid upon the external act rather than 
the internal state. The burden of His 
ever-recurring contention with the 
Scribes and Pharisees was on this 
matter, and sprang out of His discern- 
ment of and dislike to their extemalism 
— an externalism which, as He saw, led, 
as it ever leads, to the eye being upon the 
human observers rather than the Divine 
Beholder of our life — the seeking the 
honour that cometh from men rather than 
the honour that cometh from God only. 

Running through the life of Jesus 
was a fear of and shrinking from the 
sacramental, save as men possessed the 
thing signified. 
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Surely it is a most impressive fact 
that Jesus never instituted a new Sacra- 
ment — that IS to say, He never invented 
a Sacrament. Neither of the Christian 
Sacraments were originated de novo. 
They are only adaptations. There 
would have been no Lord's Supper 
had there not been a Passover Feast. 
There would have been no Christian 
Baptism had there not been the Bap- 
tism of proselytes to the Jewish faith. 

By His action, and still more by His 
speech, Jesus was much nearer to the 
Quaker than to the Sacramentarian. 
I cannot but think that were Jesus to 
return in the flesh He would be much 
more at home in the Friends' Meeting 
House than in the stately pageants of 
minster or cathedral. 

Jesus laid more stress on the indivi- 
dual and internal in religion than did 
even His apostles. The author of the 
Epistle to the Hebrews said, " Not 
forsaking the assembling of yourselves 
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together," but Jesus said, "But thou, 
when thou prayest, enter into thy inner 
chamber, and having shut thy door, 
pray to thy Father who is in secret, 
and thy Father who seeth in secret shall 
recompense thee." ' The writer of the 
Epistle to the Hebrews was little of the 
ecclesiastic — his was too profound a 
mind to lay stress on the external ; 
but Jesus was still less of the ecclesi- 
astic. His eye was on the individual 
soul — this to Him was the vital thing. 
He knew that if life could be quickened 
there all else would follow. Hence He 
gave no details for His Church — no 
ritual, no creed, no confession ; only the 
life-giving message of the Redeeming 
Heart of God His Father, of which He 
was the unique expression. 

I do not, of course, lay it down as 

certain, but I have a strong personal 

conviction that Jesus never used the 

word "Church." There are only two 

' Matt. vi. 6. 
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passages in which He is said to have 
done so, and to my mind they are very 
questionable, and these occur only in one 
Gospel, One of these is the word on 
which the Roman Church bases her 
stupendous claims — "Thou art Peter, 
and on this rock I will build My 
Church." Possibly — I should say pro- 
bably — some earlier manuscript of the 
Gospels than we possess will be found, 
and then we shall see that this passage 
as it stands in our Gospel is due, so far 
as the introduction of the word " Church" 
goes, to a later and priestly hand. 

The other of these passages is where 
we read the precept to the offended 
brother who has been met by rebuff 
from the offender — "Tell it to the 
Church." I But when Jesus was here 
there was no Church to tell it to! 

Seeing, then, that Jesus is only repre- 
sented as using the word "Church" 
twice, and those recorded only in one 
' Matt, xviii. 15-17. 
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Gospel, and that these two passages 
have a very doubtful sound — that they 
do not quite suit the lips of Jesus ; 
and seeing further that on all other 
occasions the word He uses is Kingdom 
— Kingdom of God or Kingdom of 
Heaven — we may well hold judgment 
in suspense as to whether Jesus did 
ever speak of the Church. 

If He did, it was only on two occa- 
sions. And that is surely the sign of how 
unecclesiastical He was. How little He 
regarded the external organisation ! How 
much He thought of the inward life ! 

This does not involve the idea that 
the Church is a needless institution. 
Jesus, from His deep knowledge of 
human nature, knew full well that a 
Church would grow out of the influence 
of His Gospel on the hearts of men — 
that those drawn to the same Master 
would of necessity be drawn close to 
one another, and that such mutual 
attraction would give rise to a Society 
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of Believers — to an Ecclesia. That is 
the case in all realms. Wherever men 
and women have similar objects or are 
drawn to a common leader they soon 
band themselves together into a Society. 
The only difference being that, since 
Jesus moves men more deeply and 
touches them on higher concerns, the 
society that grows out of this is more 
sacred and more enduring. 

It did not need any precept of Jesus 
to lead His followers to form a Church 
bearing His name. That was inevit- 
able. That grew out of human nature. 
But He did not put it into the scheme 
of His Gospel, because that would have 
given it an undue authority over the 
faith of His followers. It would have 
made the Church the lord and not the 
helper of men. It would have made it 
a bondage instead of a liberty — the 
^^pression instead of the ^;rpression of 
the life of its members. It would have 
lifted the authority of the Body above 
that of its Head. 
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Though Jesus was silent, or nearly 
SO, about the Church, it has armed 
itself with an undue authority. It has 
too often been a despotic instead of 
a representative institution. Oh, what 
crimes and cruelties and oppressions 
the very name Church calls up from 
the history of the past ! 

And if Jesus could have been more 
fully quoted in support of the Church 
its tyranny might have been greater still. 

In considerations of this kind there 
is a profound meaning for us. 

The supreme matter is not member- 
ship in a Church, but membership in 
Jesus Christ That makes us a part 
of the real Church, though it may not 
make us members of any visible portion 
of it, even if every Church in Christendom 
should close its doors against us. 

Dr. Westcott used to say that the 
one great Saying of the New Testa- 
ment which ever more and more im- 
pressed his mind was, "In Christ," 
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which has been called the monogram 
of St Paul, since^ it occurs no less than 
sixty-six times in his Epistles. 

Yes, the supreme thing is for our 
hearts so to go out to Him that He 
may be formed in us, His Spirit dwell- 
ing in us and so wakening His ideals 
of life, and those ideals ever lifting us, as 
ideals always do, toward their own level. 

As the years go on I feel more and 
more deeply that no reading of the 
Gospels comes nearer to the very heart 
of Jesus than is found in certain of the 
poems of John Greenleaf Whittier, 
whose life was of the really saintly 
type, not passed, as many of the 
canonised saints of the Church were, 
in the seclusion of the cloister, but in 
sweet, familiar intercourse with men 
and women. And I know no summary 
of Christianity which more satisfies my 
heart than that which I will now quote 
to you, and with which I will conclude 
these discourses. 
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" So, to the calmly gathered thought 

The innermost of truth is taught, 

The mystery dimly understood, 

That love of God is love of good. 

And, chiefly, its divinest trace 

In Him of Nazareth's holy face ; 

That to be saved is only this, — 

Salvation from our selfishness. 

From more than elemental fire, 

The soul's unsanctified desire. 

From sin itself, and not the pain 

That warns us of its chafing chain ; 

That worship's deeper meaning lies 

In mercy, and not sacrifice, 

Not proud humilities of sense 

And posturing of penitence, 

But love's unforced obedience ; 

That Book and Church and Day are given 

For man, not God, — ^for earth, not heaven, — 

The blessed means to holiest ends. 

Not masters, but benignant friends ; 

That the dear Christ dwells not afar. 

The king of some remoter star. 

Listening, at times, with flattered ear 

To hcAage wrung ^rom selfish fear. 

But here, amidst the poor and blind. 

The bound and suffering of our kind, 
^' In works we do, in prayers we pray. 

Life of our life, he lives to-day." 
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